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rT HIS PAPER WILL DISCUSS two extremely familiar problems in the 
Odyssey, the removal of the arms and the recognition with Laertes. 
Although both are problems because in both sequences Odysseus' ac- 

tions are hard to understand, the two sequences do not appear to be closely 
similar, nor are they closely connected in the narrative progression. None- 
theless, a combined discussion is profitable, because a thematic develop- 
ment common to both leads to a common narrative technique: the narrator 
seeks to generate both suspense and significance by misdirecting the audi- 
ence about the role the gods are to play in the action. This misdirection 
requires that the narrator leave Odysseus' motives obscure. Nonetheless, al- 
though Odysseus' motives are not explicit in either sequence, the context 
indicates plausible motives. The reasons for Odysseus' actions are in them- 
selves practical and straightforward, and the real problem lies not in the 
character's motivations, but in the narrator's failure to explain them. 

Any attempt at solving a narrative problem in Homer raises broader ques- 
tions of interpretive method. From antiquity onward, critics have treated 
actions without adequate motivation as "problems." The scholarship, how- 
ever, often shows considerable disagreement about what kind of solution 
is appropriate for such problems: does the explanation lie with Homer, or 
with the character? To what extent does the implied audience of the Hom- 
eric poems expect internal, mimetic motivation for the characters' actions? 
Different genres and periods have different expectations for the balance be- 
tween mimetic motivations, belonging to the world of the story, and aes- 
thetic motivations, the thematic and artistic goals of the implied author.1 
In Homer, the case is especially difficult because we know so little about the 
original cultural and generic contexts. The comparative method suggests 
that the aesthetic should dominate. In oral or orally-derived narratives 
worldwide, performers make mistakes at the mimetic level without alien- 
ating their audiences, and traditional patterning is more important than 
psychological verisimilitude.2 Expectations based on the modern novel are 

1. Rimmon-Kenan 1983, 127; Sternberg 1978, 246-50. 
2. For theme above mimetic coherence, see Lord 1960, 94-95; Foley 1991, 46-48. There is extended 

discussion of a singer's mistake in Foley 1990, 359-87. 
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obviously misplaced for Homer.3 On the other hand, implicit mimetic mo- 
tivation is found in Homer: the audience may need to infer, for example, 
that tact leads a messenger to modify the original message.4 As a working 
hypothesis, therefore, it makes sense to begin by looking at aesthetic moti- 
vation, but without assuming that mimetic motivations do not matter. 

The Odyssey creates considerable narrative tension around the extent and 
nature of divine intervention in determining the final outcome of the ac- 
tion. The assembly of the gods that begins the action tells the audience that 
Athena and Zeus care about the situation of Odysseus and his family, and 
that they take an interest in the process of justice among mortals. The ex- 
ample of Aegisthus suggests that those who do wrong will suffer (1.32-43). 
Repeatedly, signs and prophecies warn of the doom of the suitors. The nar- 
rative movement demands that Odysseus kill the suitors and that he escape 
vengeance from their families. Against both the suitors and their families, 
Odysseus and his followers face overwhelming odds; yet narrative logic 
demands that he win. The narrative deliberately prepares the audience for 
Odysseus to kill the suitors even without the favorable conditions the bow- 
contest ultimately provides. So, for instance, Menelaus' confidence that the 
return of Odysseus would guarantee the death of the suitors impresses us 
along with Telemachus (4.335-46).5 He has no doubt, and he knows Odys- 
seus well. Tiresias authoritatively predicts that Odysseus, if he returns home, 
will kill the suitors, "either by cunning or openly" (11.118-20). 

Nonetheless, the odds against Odysseus are tremendous. Homer avoids 
telling the audience just how Odysseus will kill the suitors. It may be that 
everyone in the original audience was familiar with the story as we know 
it, and could therefore expect the bow-contest and its outcome; yet even 
this fixed plot could differ greatly depending on how particular details were 
emphasized, varied, or omitted. To be sure, even an audience that knows a 
story's outcome can feel suspense, but uncertainty makes the effect stron- 
ger.6 By not telling the audience how Odysseus will win, despite the odds 
against him, Homer generates suspense; he especially avoids clarifying in 
advance to what extent the gods will directly assist Odysseus. 

This uncertainty surrounding divine involvement does more than create 
narrative tension for its own sake, because divine interventions are themat- 
ically significant. The epic narrator's knowledge about the gods distinguishes 

3. Felson-Rubin 1994 eloquently defends "psychologizing," treating the characters as if they were peo- 
ple (esp. 124-26), but does not fully confront the difference between how an ancient audience might have 
constructed character and how a modem one does. 

4. Nausicaa, the narrator tells us, is too embarrassed to mention her marriage to her father, but he recog- 
nizes her hidden motive (Od. 6.66-67). Several times in the Iliad, a character does not speak exactly accord- 
ing to directions given earlier: Thetis does not remind Zeus of her help against a conspiracy as Achilles tells 
her to (1.408); Odysseus does not repeat to Achilles Agamemnon's claim to be "more kingly" than Achilles 
is (9.160-61). Characters also tell "white lies." Cf. Griffin 1980, 56-65. 

5. Steinberg 1978, 75-77, discusses how the poem establishes the extraordinary abilities of Odysseus in 
order to make his defeat of the suitors plausible. 

6. Morrison 1992 demonstrates how often the Iliad-poet creates inaccurate expectations of the plot to 
come, even though these expectations violate basic "facts" about the Trojan War. At least one psychological 
study has demonstrated that even a simple narrative can create suspense about facts well known to the audi- 
ence; see Gerrig 1989. 
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him radically from any ordinary human speaker.7 If Odysseus succeeds be- 
cause the gods directly help him, the implications of the tale are very dif- 
ferent from those of a version in which his own courage and cleverness are 
decisive. By creating uncertainty about the participation of the gods, the nar- 
rator encourages the audience to pay special attention to the gods' place in 
the action. The more suspense the audience feels about the role of the gods, 
the more significance attaches to what the gods finally do and do not do. 
When scholars think of the gods in the Odyssey, they typically consider the 
complex problems of theodicy raised by the Adventures and the extent to 
which the poem as a whole exemplifies the moral pronounced by Zeus in the 
opening scene (1.32-34).8 In the Adventures, divine vengeance is morally 
ambiguous, but it manifests itself spectacularly when Zeus destroys Odys- 
seus' ship and when Poseidon turns the Phaeacian ship to stone. In the Ith- 
acan books, by contrast, right and wrong are clear, but the exact workings of 
the gods are less so. 

I. THE REMOVAL OF THE ARMS 

Shortly after Telemachus' recognition of Odysseus, as they make their first 
plans against the suitors, Odysseus tells Telemachus that the arms must be 
removed from his hall (16.282-98). Odysseus, who will be disguised as a 
beggar, will nod as a signal, and provides two excuses to give the suitors 
when they ask why the arms are being removed: that they are dirty, and that 
they could contribute to violence. Finally, Odysseus orders Telemachus to 
leave two sets of arms for themselves (16.282-98): 

"6OztIOTc K?V 7oXk63ouXoU ~vi (ppeoi Ofiotv AOivrl, 
VsoC0) pIev TOt Ey) K?(patXf, Coi 6' ircstTa vo/oaq 

cOcja tt ev tE7dpotitv dpr'ia lt 6XIsa KeiTtat 

E;S uX6v UWrloikO OakXdlou KaTtaOe0vat dEipact 
nrdvtza pdtX' aCtirp pvroTl1pa plaXtaKoicS inEoct 

inap(pdcaat, OT? K?V oE pezTakJotv no0oovrES- 

"CK KCKaJVOU KcaTO]QK', ECe1i OUKEzt TOIotIV cIKCEI 

old COT?E TpoirV6& KIOcV KaTCKXZEt7sv 'OS6uiaES, 
dkkxd KcaTfiKtoTalt, OCToOV 7upbcO IK?e' dirUiTp. 

ip6b 6' zTI Kai Tr66 pIsiov Evi (ppecti 0fKe Kpoviov, 
tit TOcc oiVO90VrES, ?ptv cOTiCavTes e v pV IV, 

dXXiXouc; Tpc6rT8 KaTatoXuvzqT TE S atzTa 

Kai Pvrtl-VT6V aU6To y&p p9cpXKErTat iavpa oi65rpo;." 
NcUiv 6' oiotctv 66o qpdcIyava Ktai 6bo 6ou0p 
KaXXtet7tvE Kai 6ot& podypta Xspaoiv Xi;oalt, 
c,i av rntO6UcavTeS Ekoite0a- Toi 6 K' iot Ta 

IlaXX&S A0rlvaiir 0iXEct Kai lrTiEfTa ZeUS." 

Whenever Athena who makes many plans puts it into my mind, I will nod my head, and 

you, when you notice, pick up all the weapons of war that lie in the halls, and put them 
down in the inner corner of the high storeroom. But when the suitors miss them and ask, 

7. Jorgensen 1904 is the classic study of how, within epic, the narrator provides precise information 
about divine actions, while characters attribute the same events to "a god" or "Zeus." 

8. Critics who find the preface inconsistent with the Adventures include Fenik 1974, 208-27 and Clay 
1983; arguing for theological coherence are Olson 1995, 205-27 and Segal 1994, 195-227; Kullmann 1985 
sees the entire poem as motivated by issues of justice, in sharp contrast to the Iliad. 
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trick them with gentle words: "I have put them away out of the smoke, since they no 
longer look like the ones Odysseus left when he went to Troy, but they are dirty, as far 
as the smoke from the fire reaches. Also it has come to me that perhaps when you are 
drunk and quarreling you could wound each other, and shame your feast and your woo- 
ing. For iron itself draws a man on." Just for us leave two spears and two swords, and two 
shields for us to grab with our hands, so that we can rush over and grab them. Then Pal- 
las Athena and Zeus will bedazzle them. 

At the beginning of Book 19, Odysseus and Telemachus are alone in the 
hall. With a different opening ("TrqikhaX,, XPh TE6XE' dpc'ia Kazrct Ev 
EsCiO"), Odysseus repeats lines 16.285-94, but omits any reference to leav- 
ing arms for themselves or to attacking the suitors (19.4-13). Odysseus and 
Telemachus, with Athena holding a light, put the arms away. The suitors do 
not notice that they are gone until too late. During the battle, Telemachus 
must go to the storeroom and collect arms, since none were kept. The in- 
consistency is an old Analytic difficulty; Zenodotus and Aristarchus already 
doubted the passage at 16.281-89. Not only does the original plan, in 
which Telemachus alone is to remove the arms, not correspond to the actual 
event; but there is also careful preparation for an objection from the suitors 
that never takes place. 

The difficulties are both aesthetic and mimetic. Aesthetically, it is uneco- 
nomical for Odysseus to make plans that are not carried out, and it seems 
especially wasteful that he twice directs Telemachus about how to answer 
questions from the suitors, although the suitors never pose any questions.9 
Mimetically, even if we are not troubled by Odysseus' failure to carry out 
his original plan, it is hard to understand why, having first thought of leav- 
ing armor for Telemachus and himself, he then fails to do so. Unitarians 
still see the removal as a problem, though most Homerists probably agree 
with Russo in the recent Oxford commentary that such minor inconsisten- 
cies are characteristic of oral poetry.10 

H. Erbse has most extensively defended the transmitted version.l1 Though 
he does not distinguish the different levels, he tries to defend the narra- 
tive both mimetically and aesthetically. Aesthetically, he argues that the fail- 
ure to carry out a plan as it is announced is not anomalous in the Odyssey, 
and that the inconsistency is the result of the narrator's effort to make the 
bow-contest a surprise. On the mimetic level, Erbse points out that some of 
the inconsistency between the plan and its fulfillment is fully naturalistic. 
Odysseus must make his original plan without knowing whether he will suc- 
ceed even in being able to stay in his house. He must assume that he will 
not have the opportunity to help Telemachus remove the arms. Indeed, Od- 
ysseus' planning in his first discussion of strategy does not agree with the ac- 
tual events at all. Until Penelope announces her intention to hold the bow- 
contest, Odysseus' plans cannot be very much like the actual events to come. 
His original plan, as he proposed it to Telemachus in Book 16, is that he 

9. This is particularly clear in the discussion of Fenik 1974, 111-13. 
10. Russo in Heubeck 1992, 75 (on 19.1-50). Hoekstra in Heubeck 1989,278 (on 16.291-98) suggests that 

16.295-98 derives from an incomplete performance, at a point at which Book 19 had not yet been composed. 
11. Erbse 1972, 3-41. 
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and Telemachus will simply, at a good moment, grab the retained arms and 
attack. Erbse, who emphasizes the weaknesses of this plan, argues that 
Odysseus never seriously intends to carry out this plan, but is only trying to 
encourage Telemachus. 

If we look more closely at the scene in Book 16, it is indeed odd. Odys- 
seus asks Telemachus to tell him about the suitors, so that they may consider 
whether they should fight them alone, or should seek allies. Telemachus, not 
surprisingly, is shocked at the idea that the two of them should fight the suit- 
ors (16.241-44): 

"C) 7nTCE, r| TOt GoEo py7a KX0oc aiv cKOuOV, 

XEipdS T' aiXgptrTiqv ipVvat Kai tni[ppova 3ouDsV- 
dXX Xkiqv ltya EtZIE cy7n P' XE1-' oU6C KEV ETif 

cv6pE b6uo rokO1iot Kai i(p9ipotot dXEcoatxt." 

"Father, I have always heard your great reputation-that you are a spear-fighter in action 
and intelligent in planning. But what you have said is too much. I am in shock. It couldn't 
happen that two men fight with many strong opponents." 

He continues by cataloguing the suitors: fifty-two from Doulichium, twenty- 
four from Same, twenty from Zacynthos, twelve from Ithaca, and some fol- 
lowers besides (he includes the herald and the bard in his list, though neither 
will fight). Odysseus responds with a very brief speech (16.259-61): 

"Toty&p 9y7bv Ep0), oU 6 oGUv0eo Kai PtU C&KouOV' 
Kai (ppdctat i KEV Vo)iV A0ivrq oV Ati itaTpi 
dpK6rtet, li- TrI' kXXov dp6vTopa .tepppipi[io." 

"Therefore I shall tell you, and you listen and hear me, and say whether Athena along 
with Father Zeus will be enough, or whether I should think of some other defender." 

Telemachus responds that these are powerful helpers, who rule even the 
other gods. Odysseus insists that these gods will be present at the battle 
against the suitors (16.267-68): o0v ptv Tot KEiVC) E TokiUv Xp6vov &dViSu 
Coeo0ov / (pu6Oct605 KpaTepiS.12 Odysseus' response shows that Telema- 

chus has spoken skeptically. While Telemachus does not doubt that Zeus 
and Athena are sufficiently powerful, he is not certain of their help. Odys- 
seus, however, after expressing his confidence that the gods will assist him, 
declares his plan to remove all but two sets of arms and attack suddenly. 
Throughout, Telemachus views the danger of the suitors realistically, while 
Odysseus relies on the gods. 

The retained arms are clearly essential to Odysseus' scheme. They would 
also, surely, invite the suitors' suspicions (as Erbse points out). For the ex- 
cuse to work, the retained arms would have to be hidden, and if they were 

12. Commentators disagree about Telemachus' tone here. Stanford 1959 and Monro 1901 (ad loc.) think 
that Telemachus is sarcastic, while Hoekstra in Heubeck 1989 points out that 6 xe Kai ak.otg / dv6pdoa Te 
KparLouot Kai dOavd-rotoC Osotot (16.264-65) has no ironic ring, and that Telemachus by now has experi- 
ence of Athena's help. Yet Odysseus' response sounds as if he is answering doubt. Telemachus has not sarcas- 
tically implied that these would not be good helpers, but he has not, perhaps, sounded convinced that the 
gods would intervene as drastically as Odysseus' plan requires. 
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hidden, they could not be at hand for a sudden, surprise attack. If Odysseus 
is simply trying to impress his son with his confidence, and has no real in- 
tention of attacking this way, the impracticality does not matter. However, 
this scheme is clearly the best that Odysseus can contrive at this early stage, 
once he does not pursue the possibility of seeking outside help. The auditor 
must assume that either he intends the plan seriously, or that it is a stopgap, 
meant to provide a provisional basis for action until he can form a better 
scheme after entering the house and observing the situation himself. 

In either case, the planning scene in Book 16 blatantly misdirects the 
audience along with Telemachus.13 Fenik points out that the discussion 
between Odysseus and Telemachus in Book 16 "seems to suffer from con- 
genital non-fulfillment." Odysseus suggests that he and Telemachus test the 
male slaves (16.305-7), but Telemachus sensibly responds that such testing 
would waste precious time. Odysseus (who rarely accepts advice) agrees, 
and they further agree that he will learn about which of the women in his 
halls are faithful and which are not. Odysseus (more characteristically) re- 
fuses Eurycleia's offer to identify the treacherous ones (19.500-501), yet 
after he kills the suitors, he has her do exactly that. The decision not to 
test the male slaves makes Odysseus' sudden test of the herdsmen and 
subsequent recognition at 21.188-225 a surprise, while the participation 
of Dolius in the final confrontation with the suitors' families is even more 
surprising. 

In Book 19, Odysseus has at least managed to stay overnight in the 
house. Since he remains after the suitors leave, he does not need to signal to 
Telemachus. Odysseus repeats the invented excuses, because he cannot pre- 
dict that the suitors will not notice the arms are gone. This repetition, there- 
fore, is not a problem mimetically. Aesthetically, though, we may ask why 
the poet has Odysseus repeat the excuses. Thematically, the excuses are not 
superfluous here. Telemachus calls Eurycleia (19.16-20): 

"pao, 6Y r 61 poi ?pu0ov Evi [tF7dpoItc YuvaiKat, 

oppa KEV fS O0aAcov KataoeiopCal vrECa rarTpo; 

KaXd, Td 1o L KCar OIKOV aK]6iea KCuVOC; v I6 p6e1 

IatTpog a7oItXOPCvoIo' Ey6) 6' ?tI v7l0to0; ila. 
viv 6' fO;Xc KaruO~oOUa, iv' o06 mpo6 YieTr' diuTpi." 

"Old woman, come, shut the women in the hall for me, so that I can put away my father's 
fine war-gear in the storeroom, which the smoke is damaging in the house, since it is un- 
cared for with my father gone. I was still a child; but now I wish to put it away where the 
breath of the fire will not reach." 

In response, Eurycleia praises him for this attention to household manage- 
ment! When Eurycleia asks who will carry the light for him, Telemachus 
answers that the stranger will provide light, because he will not allow a lazy 
man in his house (19.21-28). This little episode provides an ironic devel- 
opment of the "maturity of Telemachus" theme, since his remarks to Eury- 
cleia demonstrate a concern for his household far beyond their ostensible 
content. The incident also prepares for the importance of Eurycleia in the 

13. Olson 1995, 145-48, has an excellent discussion of the misdirection here. 
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coming Homilia: she is more dangerous right now than the suitors.14 The 
incident has a thematic point: even Odysseus is unable to plan for every- 
thing. Throughout the Ithacan books, the narrative stresses Odysseus' ex- 
ceptional competence and ability to plan, but places limits on his, indeed, 
on any mortal's, ability to control events.15 

The failure to retain arms for Odysseus and Telemachus is the one genu- 
ine mimetic problem in the scene, because Odysseus neither fulfills his 
original scheme, nor explains to Telemachus (and the audience) that he has 
changed his mind.16 Behind the mimetic question lies an aesthetic one: 
Why does the narrator organize the plot this way, and why does he not tell 
the audience what Odysseus is thinking? The general aesthetic problem is 
clear enough. The poet needs Odysseus first to suggest leaving arms for 
Telemachus and himself, because he wants the audience to expect that the 
two will simply attack the suitors. On the other hand, the narrator also needs 
to prepare for what will actually happen: Telemachus' trip to the storeroom 
is important to the plot. Leaving arms would thus create more severe mi- 
metic problems later. In any case, the plan dependent on the retained arms 
would not work. Since Penelope's announcement of the bow-contest will 
soon turn the plot in a new direction, it would be clumsy for the narrator 
to provide Odysseus with another interim plan that would soon be aban- 
doned. To explain that Odysseus lacks a clear plan at this point would ruin 
the delicate balance between Odysseus' planning and its limits. A tempo- 
rary gap, during which Odysseus' precise intentions are opaque, is prefera- 
ble. The narrator mitigates the difficulty by the lines that frame the removal 
(19.1-2 = 19.51-52): Ai6urp 6 v teydpcp tckEiIrczT 65To0 'O6GvCTe6;, / ltvr1- 
GTripETG1 t (povov (oYv AOi9vln tl?p[rtpiw0ov. These lines inform the audience 
that Odysseus still needs to think about how he will kill the suitors, and re- 
assure them that even if the action lacks a clear direction, Athena is in con- 
trol. Even after Penelope announces the contest, the narrator encourages the 
audience to expect that Athena will intervene directly to help Odysseus; she 
promises the anxious hero her protection, and declares that the two of them 
could rout fifty companies (20.44-53). 

Because arms were not kept for Odysseus and Telemachus, they must be 
fetched when the arrows fail. Because Telemachus fails to lock the store- 
room, Melanthius is able to provide arms for the suitors. After making it 
seem realistically possible for Odysseus to win by introducing the bow, the 
narrator then contrives that he have a genuine struggle, by providing arms 
for both sides. During the slaughter, Athena comes in the form of Mentor, 
but she is explicitly said not to "give" victory, but to "test" the valor of 
Odysseus and Telemachus (22.235-360), only making sure that the suitors' 
spear-casts fail. In fact, the slaughter is an adpt-Tcia, and she helps only as 
gods regularly help heroes on the battlefield.17 As earlier scholars have 

14. Kirk 1962, 243-44, notes that Telemachus uses the excuse for Eurycleia, but regards the inconsis- 
tency as an oral poet's lapse. Rutherford 1992, 136 (on 19.19) comments on the irony in Eurycleia's praise of 
Telemachus-she little knows how well he is caring for his property. 

15. Murnaghan 1987, 127-40 discusses the ways in which Penelope's actions show the limits of Odys- 
seus' control. 

16. Woodhouse 1930, 164-68, has a good description of the mimetic problem. 
17. Muller 1966, 136-44. 
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pointed out, the suitors themselves recall the story-pattern in which a god 
in disguise tests human beings and punishes the inhospitable (17.482-87); 
Odysseus replaces the god of the folktale.18 

The slaughter of the suitors should end all narrative tension surrounding 
the role of the gods. Yet it does not. When Odysseus warns Eurycleia not to 
cry out in triumph over the dead, he attributes his success to divine ven- 
geance (22.413-16): 

"TOCTo6c 6 poip' 66apCtooC 0ecV Kai CGXTCXIca pya 
oi0 Tlva y&p TiECoKOV TtzX0OoviCV dvOpc7tcov, 
ou KaKOv ou6? tyv Eo0X6v, ;OTIt oc(pcaU ica(piKcotTO 
TO) KaI dalo(aciaXiniv detIKaa T6OTOV ERmTOrOV." 

"Fate from the gods overcame these men, and their wicked deeds. For they honored no 
one among humans on the earth, neither base nor noble, who came to them. So through 
their folly they met a cruel fate." 

In refusing dangerous praise and boasting, Odysseus seems merely pious; 
he is not trying to deny his agency or responsibility. Nonetheless, Penelope 
echoes his words when she suggests that the killer of the suitors was, liter- 
ally, a god and not Odysseus (23.62-67): 

" Uk' OoK ?00' 06E PtOO; ?TirtVpo5, dO5 dyop6ESt;, 
dXd6 Tti d&cavdTc0v KTzeVs !vrlOTflpaq dya7oUS, 

{i3ptv d7yacoouivoS; 0utctO ca Kat KaiK& 7pya. 
ov Tzva yap TisoKoV K iTX0oviO(v dv0pdr7c0v, 
o0 KaKOV 06o5 ViEv ?(o0k6v, OTi o(peag (ciaa(piKoITO' 
zTic 6t' dTaGo0aXia ?rma0ov KaKOV." 

"This story is not true, as you say, but some one of the immortals killed the arrogant suit- 
ors. For they honored no one among humans on the earth, neither base nor noble, who 
came to them. So through their folly they suffered evil." 

Her false guess exploits Telemachus', and the audience's, earlier doubt 
about how Odysseus could kill the suitors. The narrative first points toward 
a killing by Odysseus alone, or by Odysseus and Telemachus, to be accom- 
plished entirely at close quarters. Such an action could be believable only if 
the gods made it happen. Then Penelope's own decision to hold the contest 
of the bow makes it possible for Odysseus to kill the suitors without relying 
on direct divine help. Compared to the task of attacking so many enemies 
with a spear, the battle with the bow is naturalistically credible. Once the 
fight is won, however, this battle appears to Penelope almost as difficult as 
the original plan would have been, so that Penelope thinks that the gods 
have taken vengeance themselves. 

Yet the final comment on the event is Laertes' (24.351-52): 

"ZEi idTpci, t pa Er' EoTE 0Eoi KaTa paKcpov "OXupirov, 
il cTEOV [IVlTo'TfpEg dTd6o0a?0ov UJptiv tioav." 

"Father Zeus, you gods really do exist on great Olympus, if in fact the suitors have paid 
for their reckless violence." 

18. Keams 1982; Reece 1993, 181-87. 
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Laertes knows that Odysseus has killed the suitors, and Odysseus has not 
mentioned divine help at all; from at least one point of view, therefore, the 
gods can demonstrate justice without themselves intervening. The narrator 
contrasts those who imagine that the gods must have acted directly with 
those who perceive divine forces behind human actors. 

Despite Odysseus' intimacy with Athena, the role of the gods is some- 
times opaque even to him. Even for the epic audience, with their extraor- 
dinary access, much is unclear. Although the final result fulfills human 
expectations of divine justice, just as the epic characters can only claim that 
the action proves divine justice because they believe that the gods made it 
possible, even the epic audience are not led to think that they know the 
mind of Zeus. The narrator does not tell us to what extent Zeus brought 
these events about, or to what extent Zeus was motivated by concerns for 
justice.19 

The inconsistency of the removal of the arms, therefore, is probably not 
an inadvertence. Mimetically, Odysseus changes his mind about how to fight 
the suitors, and plans for a difficulty (the suitors' asking why the arms have 
been removed) that does not arise, although his plans are useful for a 
difficulty he did not expect (Eurycleia's interest). Odysseus changes his mind 
because the situation turns out to be other than he expected. His plan's failure 
precisely to match events shows the limits of even the cleverest mortals. At 
the same time, the narrative also tricks the audience, creating a false expec- 
tation of visible divine intervention. 

II. LAERTES 

Of all the problems presented by the last book of the Odyssey, the testing of 
Laertes is among the worst, because it seems so entirely unmotivated. The 
old man is deliberately deceived even though there is no longer any reason 
for Odysseus to conceal his identity, and even though he clearly does not 
doubt his father's loyalty to him. Many solve the problem analytically, by 
treating the scene as an incompetent addition.20 Among the many readers 
who find Odysseus' behavior here cruel, but do not assume multiple author- 
ship, there is considerable disagreement about whether to attribute the cru- 
elty of Odysseus' behavior to the poet or to Odysseus. Many see it as the 
poet's inappropriate use of a traditional theme: having built so much of his 
narrative around delayed recognition, he automatically extends the recog- 
nition here.21 Erbse agrees with this argument, but also stresses the satis- 
fying emotional effect of the delayed recognition.22 Others, though, argue 
that testing others is so strong a habit for Odysseus that he cannot sup- 
press it even when it is out of place.23 Some readers have tried to defend 

19. I therefore disagree with Winterbottom 1989, who argues that the Homeric gods are amoral, and that 
justice is only attributed to them by mortals. 

20. Even some Unitarians see the episode as interpolated (e.g., Eisenberger 1973, 317-18; Kirk 1962, 
249-51). Heubeck 1981, p. 73, nn. 1 and 2, has bibliography. There are, of course, also linguistic objections: 
see Page 1955, 104. 

21. Lord 1960, 175-78, gives parallels from oral poetry; Fenik 1974, 47-53, sees it as a clumsy use of 
the reiterated motif. 

22. Erbse 1972, 101-2. 
23. Focke 1943, 378, calls it "TrCepa for the sake of trcpa." Wender 1978, 56-57. 
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Odysseus' test mimetically without criticizing the hero, arguing, for exam- 
ple, that Laertes is so crushed that Odysseus must attempt to raise him from 
his misery gradually.24 

Once again, the critic needs to connect mimetic and thematic consider- 
ations. Thematically, the sequence prepares for the rejuvenation of Laertes 
and the final tableau of the three heroic generations of the family. Athena 
makes Laertes' rejuvenation possible, just as she intervenes to end the 
conflict between Odysseus and the suitors' families at the conclusion. In the 
last book, the balance between divine and human action, so subtle in the ear- 
lier narrative, shifts strongly towards the divine: while Athena intervenes 
only slightly in the fight with the suitors, she appears in her own person, 
preceded by Zeus' thunderbolt, to make peace between Odysseus and the 
suitors' families. Correspondingly, Odysseus is less effectual in the final 
book than he has been earlier. 

At the mimetic level, Odysseus' behavior towards his father needs to 
make sense, though it does not need to be the most admirable course of ac- 
tion. His motive has to be adequate for Odysseus, not for any other person 
in his situation. Since Odysseus has already performed so many tests, the 
motive required need not be as compelling as it would be for any other 
character; but if we can infer no plausible reason for Odysseus to test his 
father, the narrative is weak. While it is, of course, not impossible that the 
narrator has simply failed to consider proper mimetic motivation, a motive 
entirely in character for Odysseus is available: Odysseus tests Laertes be- 
cause he needs him as an ally against the families of the suitors. The old 
man he finds in the orchard is in no condition to help him, and the test is 
Odysseus' attempt to prepare Laertes to fight. 

Testing does not just reveal others' feelings; the tester manipulates them. 
Odysseus "tests" Eumaeus (14.459-61) in the hope of getting an extra cov- 
ering. When Odysseus tells his false tale to Penelope in Book 19 (his treat- 
ment of her is a "test," 7ritpilalat, at 13.336 and a "provocation," spe0Oico, at 
19.45), his goal is not so clear, but his conversation leads directly to her de- 
cision to hold the archery contest. The test rouses her to action. Agamem- 
non's test of his army in Iliad 2 is very controversial, but critics have agreed 
that if the passage is the work of a competent narrator and belongs to a 
unified Iliad, the audience should be able to guess at Agamemnon's inten- 
tions. In the most common interpretation, he is not just trying to learn the 
state of their morale, but to improve it. The problem he confronts is plain: 
he needs to prepare his army to attack in full force, although they have ap- 
parently not been fighting pitched battles and are likely to be demoralized 
by the plague and the quarrel. He assumes that if he pretends to be discour- 
aged, and the other leaders respond by displaying fierce enthusiasm for the 
war, the army as a whole will be heartened.25 This plan fails dismally when 
the troops react too quickly and the leaders do not react at all. Although 

24. Heubeck 1981 and 1992. 
25. The effect would be the same whether the object of prT6Lstv at 2.75 is the army (as most commen- 

tators) or Agamemnon himself (bT and Katzung 1960, 50-51)). Heubeck 1981, 82, effectively argues this 
interpretation. 
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critics disagree about exactly how the test is supposed to accomplish its 
purpose, Agamemnon's general intention is clear, especially when he ex- 
presses genuine discouragement in similar language at 9.17-28, and Di- 
omedes insists that he will fight even if he has to fight alone (9.31-49).26 
Odysseus similarly tries to manipulate his father into heroic behavior, but 
fails. 

Such an interpretation is consistent also with the details of the test of 
Laertes. Odysseus first tells his companions that he plans to test his father 
(tCeipPiaogat, 24.216), to see whether he recognizes him or not after his long 
absence (24.216-18). Because Odysseus is no longer in disguise, when 
Odysseus first announces that he will test Laertes, he may mean no more 
than that he will not identify himself immediately, but see whether his father 
knows him without prompting. The test which actually takes place, how- 
ever, seems to be inspired by the sight of Laertes. When Odysseus actually 
sees his father, Laertes is not only old and worn, he is wearing the clothes 
of the poorest of ordinary field workers, a torn and ragged chiton, and 
gardeners' leather leggings and gloves (24.226-31). FIIvOoq d&ov is the 
narrator's comment, "increasing his grief."27 Laertes' behavior is clearly ex- 
cessive. The moment Odysseus sees him, he hides behind a tree to wipe his 
tears (24.232-34). Then Odysseus ponders whether to announce himself 
directly, or to test his father (24.235-40): 

[epCpiPpt?? 6' ?tcetta Kacta pp?va Kai Kata O0uo6v 
KUcoal Kai TcptpUVatl ?0V aTv azp', i86e eKaVrc 
EiIteEv, 0)b :XOot Kai tKOITt' q5 narpi6a yalav, 
q ip&JT' I?Ep?otTo ' rKacto T?C E 1piacttTo.28 
(6s 01i (ppovsovTt bodoatClaTo Kp1p&oV E?val, 
nTp&)TOV KEpTotiiot ?E7eoGtV T1etpTrlOVat. 

Then he pondered in his heart and mind, whether to kiss and embrace his father, and tell 
him everything, how he had come and reached his fatherland, or first ask him and test 
him in everything. And the latter seemed to him more cunning, to first test him with 
ironic words.29 

This passage announces the test for a second time, and it dramatizes Odys- 
seus' decision to conduct the test. By emphasizing the decision to test, the 
narrator invites the audience to consider why Odysseus makes this decision. 
At the same time, the deliberative scene provides no information to help 
the audience understand Odysseus' motives, except that it emphasizes that 
Odysseus is acting with deliberation, and not frivolously. This test may not 

26. Whitman 1958, 158, supposes that Agamemnon is trying to confirm his dream by forcing the gods to 
intervene; Knox and Russo 1989, 351-58, argue that he is manipulating a traditional command for cowards 
to leave, obligatory in a war commanded by divine power. McGlew 1989 argues that the test, which manipu- 
lates the Achaeans through inspiring shame, is in fact a success. 

27. See Heubeck 1992 ad loc. The phrase echoes the earlier description of Laertes at 11.187-96. 
28. The authenticity of the line is disputed, for the speech contaminates different formulae for decision- 

making. But I am unconvinced by the arguments against it. 
29. Two terms here are both crucial and difficult, KEptcov and KEpzopiotS. Jones 1989 and Heubeck 1992 

ad loc. try to avoid the sense "mocking" for the latter, but it seems to me perfectly appropriate for Odysseus' 
pretense of not recognizing Laertes' status, which is in itself insulting. 
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be exactly what Odysseus originally planned. In particular, the test Odys- 
seus announced would not have required that he speak KEpTrotiotg EmCTcECGtV. 
It is striking that Odysseus not only lies about himself to his father, but also 
pretends to have misunderstood the social status of his father. 

Odysseus' speech to his father has two parts. In lines 245-55 he praises 
the state of the orchard, and (with an apology for his bluntness), draws an 
unfavorable contrast between the condition of orchard and that of the old 
man. He implies that the contrast makes no sense, since the old man must 
work hard to maintain the orchard so well, so it cannot be that his master 
neglects him because he is lazy. He comments further that Laertes does not 
actually look like a slave (24.251-55): 

"o 0 IPv datpyiTg y7 avaC ?VEK' Ou o5 KOPit{t, 

o06& Ti rot 6o6Xetov trutPp?rct eioopd0pao0at 
Eso60 Kai p7ye00g' Pacnltkl yp dv6pi IotKatg. 

TOIOTCO) 6i: EO1K, E7T?i XouoaTlO (Pqyot TE, 

e65Sevat ItaklaKjo)g' i] yap 6iKTl oTti 7ypovTov." 

"It cannot be because you are lazy that your master does not take care of you. And in fact 
there is nothing slavish visible in you, in your form or size; you look like a king. Such a 
man should sleep in a soft bed, after he bathes and eats. For that is the right of old men."30 

Maintaining his pretense of believing that Laertes is a slave, Odysseus asks 
him who his master is, and whose orchard he is caring for (24.257). Only 
then does he proceed with his lie, claiming to be a guest-friend of Odys- 
seus and asking whether he is alive or dead: a wayfarer told him he was on 
Ithaca, but would not tell him about Odysseus. The lie evokes the first seg- 
ment in a common epic narrative sequence, the "Maiden at the Well / Youth 
on the Road" motif, in which a young man or girl helps the stranger to 
find the palace. This motif indicates that hospitality is a narrative theme.31 
Odysseus does not mention his name at any point in the speech, but says 
that his guest claimed to come from Ithaca, and said "that his father was 
Laertes, the son of Arcesias" (AaspTflv ApKici1to6rv ctTazp' itppsvta auTco, 

24.270). The patronymic is as important as the name within Homeric prac- 
tice, and can even replace it completely, so that Odysseus' avoidance of his 
own name is notable but not socially unacceptable.32 The patronymic within 
the patronymic, however, is not part of normal Homeric naming practice. 
Odysseus also enumerates the valuable gifts he pretends to have given 
himself. 

The unusual naming points to the purpose of the test. Laertes not only 
looks like a slave; he looks like a slave whose master takes no care of him. 
Odysseus has just disguised himself as a beggar in order to recover his own 
status. But why should anyone choose to look this way without purpose? 
Laertes is, in effect, in disguise.33 Odysseus has indeed been told (by his 
dead mother, in Hades) that Laertes lives miserably in the country (11.188- 
96), but her statement that he "wears poor clothes" (KaKO 65 Xpoi s1i'iaTa 

30. I have cited and translated the text with Bentley's conjecture SOtKS for the MSS iotKa;. 
31. On the convention, see Reece 1993, 12-13. 
32. Webber 1989. 
33. So Murnaghan 1987, 28-33. 
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eirat) is hardly sufficient preparation for his appearance, and the excellent 
condition of the farm only sharpens the contrast. Laertes' behavior is bewil- 
dering. It inspires both pity and the need to test, because if Laertes is help- 
less, he is a liability in the face of the threat from the families of suitors. So 
Odysseus begins with an implied rebuke to Laertes for his neglect of him- 
self, and an implied request for some explanation. By pretending to be de- 
ceived about his status, he encourages him to resume an appropriate way of 
life. The correct response to being mistaken for a slave would be anger.34 
This should be the case for any hero, but touchiness is characteristic of 
Laertes' family in particular. At the very end of the poem, Laertes is pleased 
because Telemachus reacts angrily to his father's exhortation (24.510-15); 
Telemachus' annoyance with his father is very similar to Odysseus' anger 
with Agamemnon in a similar situation in the Iliad (4.350-55). 

Odysseus' lie about himself works along the same lines. By listing the 
gifts "he" gave Odysseus, he stresses his own correct behavior and the 
magnitude of the appropriate recompense, while the peculiar patronymic re- 
minds Laertes of his own noble ancestry, together with the standards such 
ancestry imposes on him. If the stranger is a guest-friend of Odysseus, 
Odysseus' family has obligations towards him.35 Behavior in guest-friend- 
ship is a crucial test in the Odyssey, not only dividing the hospitable and 
godfearing from the wild and unjust (6.120-21 = 9.105-76, 13.201-2), but 
defining the heroic qualities of civilized participants in its proprieties. For 
example, Telemachus' self-confidence is tested by his decision whether to 
receive Theoclymenus; he at first plans to send him to Eurymachus (15.313- 
520), but after Theoclymenus provides him with a favorable interpretation 
of a bird-omen when he arrives in Ithaca, he has his friend Pieraeus entertain 
him until he himself returns (15.540-43). Odysseus' story therefore implic- 
itly but powerfully challenges Laertes to provide him with hospitality. 

Laertes does not respond at all to the implicit question about his own 
neglected condition, nor does he reply directly to the question of the own- 
ership of the land; he is interested only in Odysseus. In fact, he does not 
identify himself explicitly at all, and continues the play with naming in 
Odysseus' speech, for he names neither Odysseus nor himself, but identifies 
himself only by referring to the stranger's guest-friend as his son (t6bov 

aT6i', 24.289; cf. 24.292). He seems certain that Odysseus has died, and is 
certain that the stranger has wasted his gifts, since Odysseus cannot offer 
any return. He thereby emphatically fails to respond to Odysseus' invita- 
tions to behave in accordance with his status, for he is not offended at being 
mistaken for a slave, nor does he offer any hospitality. Even as he asks 
when Odysseus visited the stranger, he muses about how Odysseus has not 
received funeral rites (24.291-92). He asks in detail about the stranger: who 
he is, and where his ship is, if he has not come as a trader on another's ship. 

34. As pointed out by Thornton 1970, 116. The importance of the theme explains the hapax 6oiXetov. 
Other uses of the stem are confined to 6o6Xiq at II. 3.409, Od. 4.12, both contrasting slave concubines with 
wives (the first again a deliberate insult), and 6o6ktov modifying fiap, where the context is the transition 
from freedom to slavery (I1. 6.463, 15.340, 17.323). 

35. Penelope promises the pretended guest-friend of her husband honorable treatment in her house, 
though it is not possible to give him the escort Odysseus would have given him (19.313-28). 
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These questions underscore his failure to behave heroically, since he asks a 
stranger's identity without having served him a meal, a blatant impropriety. 

Odysseus answers the questions. He has come on his own ship (a trader 
would be of lower status); his ship is nearby, far from the town (perhaps 
implying that hospitality here in the country would be especially appropri- 
ate); Odysseus left five years ago, with good omens: Oupog 6' eTt vViv 
CorikMt / piecsOalt 4vi[n -16' adykaa Sopa 6t65cytiv (24.313-14). Once again, 

he practically demands an invitation, but instead Laertes collapses in tears, 
and the test ends. From the practical point of view, the test has been a com- 
plete failure, for Odysseus has failed to elicit a single heroic response from 
his father. The entire sequence stands in striking contrast to Odysseus' other 
elaborate test, that of Penelope. There, instead of insulting his interlocutor, 
he begins with rich flattery (19.107-14). Even though he pretends to be a 
man who, like "Eperitus" in the scene with Laertes, is a guest-friend of Od- 
ysseus, he pretends to be unwilling to identify himself (19.115-22). When 
he seems to have proven that he is a guest-friend, Penelope promises the 
guest her friendship and respect (19.254), as soon as she has recovered 
from lamenting. Although she does not believe his claim that Odysseus will 
be home very soon, she orders the stranger a bath and a warm bed, and an- 
nounces that if any of the suitors mistreats him, that suitor will have no fu- 
ture success (19.317-24). Throughout, she reacts exactly as a noble should. 
At the end of the scene, in announcing the contest of the bow, she shows- 
however we interpret her hopes and intentions-that she is able to initiate 
action. Laertes, in contrast, does not react appropriately, and Odysseus' test 
is a complete failure. The narrator avoids explaining Odysseus' goals at least 
in part in order to avoid emphasizing this failure. 

After the recognition, however, Laertes changes. After he expresses his 
renewed faith in the gods, he immediately shows his anxiety about the suit- 
ors' families (24.353-55): 

"vuv 6' aivog 6ei60otK KaCaT (ppCva I TCrdXa 7rdVTaE 

V09d6' rX0cocnav 'I0aK0roiot, dyy7Xiac 68 

idvrn rinoTp6voocI KEcpa;ki,vwv oXiaUooc." 

"But now I am terribly afraid in my mind that soon all the Ithacans will come here to at- 

tack, and send messages in all directions to the towns of the Cephallenians." 

Such a concern may not characterize Laertes as brave, but his remark cer- 
tainly shows that he is aware of practical realities. Indeed, his good sense 
resembles Odysseus'. Odysseus, though, simply tells him not to worry. They 
go to the farmhouse, and after Laertes bathes, Athena beautifies him, to 
Odysseus' wonder. Laertes then delivers a wish of a characteristically he- 
roic type (24.376-82): 

"ai yap, Zei TCE TiTCi Kai A0nrvairI Kai "Anrokov, 
olo0 N1tPIKov elXov, UiKTiCpVOV 7rToXieOpov, 
dKTlv ir7cipoio, KeqaXPirveootv dvdoocov, 

Tolo 0 C (V TOt XyOtog ?v ipexTEpoiot 66pOItt, 

TCx)6e' %cov CXotoJTIV, C(poeTd[ICvat Kai &pl6veiv 

av6paS tvrTorflpac' TC) KE ocp0(ov yoDvaT' EXuoa 

ncokXicv ?v Lcydpotot, o6 6 (pppvaqg Ev6ov ?yr9eit." 

14 



NARRATIVE TENSION IN THE ODYSSEY 

"If only, Father Zeus, Athena, and Apollo, as I was when I took Nericon, that well-built 
town on the coast of the mainland, and I commanded the Cephallenians-if I could have 
been as I was yesterday in our house, with armor on my shoulders, able to stand and fight 
off the suitors! I would have killed many of them in our house, and you would have re- 

joiced in your heart." 

This sounds very much like Nestor. It is particularly significant because 
there is no earlier reference to any heroic deeds by Laertes, and he has not 
been the subject of the verb dvdaoostv earlier.36 Laertes is referring to a 
heroic identity that the poem has thus far left completely obscure. The wish 
is unfulfillable, and includes a disconcerting role reversal, with the son as 
witness of the father's valor, but although Laertes is not yet ready for heroic 
action, he can at least imagine it. 

The narrator, as so often, avoids informing the audience too fully of what 
is to come. Instead of developing the transformation of Laertes, he an- 
nounces at 24.469-71 that Eupeithes will perish instead of avenging his son 
Antinous, and uses a conversation between Zeus and Athena to tell the au- 
dience that the goddess will bring about a reconciliation between Odysseus, 
who will be king "forever," and his people (24.472-86). He does not, how- 
ever, say how Athena will bring this about. As Odysseus and his supporters 
prepare for battle, Laertes expresses his delight that his son and grandson 
are arguing over valor: his restoration is complete (24.513-15). Athena then 
encourages him to pray to her and throw his spear. She breathes ItevoS jiSya 
into him, and he kills Eupeithes. Athena then intervenes directly to end the 
fighting. Her voice puts the Ithacans to flight, but a thunderbolt and a direct 
warning are needed to stop Odysseus (24.539-44). 

The sequence is thus exceptionally clear. Odysseus completely fails to 
provoke his father into behaving as his parentage and standing demand, but 
after the recognition, with Athena's intervention, Laertes quickly begins to 
act as a hero. Furthermore, the gods intervene to end the battle very much 
as Odysseus implies they will intervene to help him when he first plans the 
killing of the suitors. If the removal of the arms seemed designed to make 
the audience expect more direct intervention by the gods than the narrative 
finally presents, in the last episodes, the role of the gods could hardly be 
more emphatic. 

The Ithacan narrative as a whole thereby avoids any single view of the 
role of the gods in the action. While manipulating the possibilities of their 
intervention to surprise the audience, the narrator also delivers a message 
about the role of the gods in human affairs. The gods bring about the unex- 
pected, as we might expect, and enforce justice: but they can do so by keep- 
ing their distance as well as by direct involvement in the action. The 
narrative does not stress only the fact of divine vengeance for wrongdoing, 
however. It emphasizes also the complexity of events, and the unpredict- 
ability of the divine. Odysseus' victory over the suitors has several causes: 
he is successful because he and Telemachus are cunning, strong, and pa- 
tient; because Athena helps him; and because Penelope decides to hold the 

36. Finley 1978, 86. 
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bow contest. When Odysseus tries to rouse his father, his cunning is no use 
at all. 

In both the removal of the arms and the recognition with Laertes, aes- 
thetic motivation is primary. The narrator generates suspense and surprise, 
and these narrative effects in turn serve thematic purposes. The narrator 
does not, however, make Odysseus behave in ways that make no sense. In 
both cases, Odysseus wastes some of his effort. He plans a sudden attack on 
the suitors with reserved arms, but then uses the bow; he tells an elaborate 
lie aimed at provoking a heroic response from his father, but his father only 
weeps. The narrator avoids emphasizing Odysseus' false moves, and so 
does not explain them, but his plot implies that even wily Odysseus cannot 
hit the mark every time. 

The University of Michigan 
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